
21:1 KaiV ei\don oujranoVn kainoVn kaiV gh'n kainhvn. oJ gaVr prw'to" oujranoV" kaiV hJ
prwvth gh' ajph'lqan kaiV hJ qavlassa oujk e[stin e[ti. 

The old physical world is gone in this vision. It is not a picture of renovation of this earth,
but of the disappearance of this earth and sky (not heaven where God dwells).

2 kaiV thVn povlin thVn aJgivan  jIerousalhVm kainhVn ei\don katabaivnousan ejk tou'
oujranou' ajpoV tou' qeou' hJtoimasmevnhn wJ" nuvmfhn kekosmhmevnhn tw'/ ajndriV
aujth'". 

The New Earth must have a new metropolis, not another Babylon, but another and greater
Jerusalem” (Swete).

3 kaiV h[kousa fwnh'" megavlh" ejk tou' qrovnou legouvsh": ijdouV hJ skhnhV tou' qeou'
metaV tw'n ajnqrwvpwn, kaiV skhnwvsei met= aujtw'n, kaiV aujtoiV laoiV aujtou' e[sontai,
kaiV aujtoV" oJ qeoV" met= aujtw'n e[stai (aujtw'n qeov"), 

The metaphor stands for the Shekinah Glory of God in the old tabernacle (Rev_7:15;
Rev_13:6; Rev_15:5), the true tabernacle of which it was a picture (Heb_8:2; Heb_9:11).
God is now Immanuel in fact, as was true of Christ (Mat_1:23).

4 kaiV ejxaleivyei pa'n davkruon ejk tw'n ojfqalmw'n aujtw'n, kaiV oJ qavnato" oujk e
[stai e[ti ou[te pevnqo" ou[te kraughV ou[te povno" oujk e[stai e[ti, (o{ti) taV prw'ta
ajph'lqan. 

More exactly, “shall wipe out every tear out of their eyes” (repetition of ex) like a tender
mother as in Rev_7:17 (Isa_25:8). There is no more that ought to cause a tear, for death
(thanatos) is no more,

5 KaiV ei\pen oJ kaqhvmeno" ejpiV tw'/ qrovnw/: ijdouV kainaV poiw' pavnta kaiV levgei:
gravyon, o{ti ou|toi oiJ lovgoi pistoiV kaiV ajlhqinoiv eijsin. 

The first time since Rev_1:8 that God has been represented as speaking directly, though
voices have come out of the throne before (Rev_21:3) and out of the sanctuary
(Rev_16:1, Rev_16:17), which may be from God himself, though more likely from one of
the angels of the Presence.
6 kaiV ei\pevn moi: gevgonan. ejgwv (eijmi) toV a[lfa kaiV toV w\, hJ ajrchV kaiV toV tevlo".
ejgwV tw'/ diyw'nti dwvsw ejk th'" phgh'" tou' u{dato" th'" zwh'" dwreavn. 
7 oJ nikw'n klhronomhvsei tau'ta kaiV e[somai aujtw'/ qeoV" kaiV aujtoV" e[stai moi
uiJov". 
8 toi'" deV deiloi'" kaiV ajpivstoi" kaiV ejbdelugmevnoi" kaiV foneu'sin kaiV povrnoi"
kaiV farmavkoi" kaiV eijdwlolavtrai" kaiV pa'sin toi'" yeudevsin toV mevro" aujtw'n
ejn th'/ livmnh/ th'/ kaiomevnh/ puriV kaiV qeivw/, o{ ejstin oJ qavnato" oJ deuvtero". 

The state of “those who have disfranchised themselves from the Kingdom of God”
(Charles) is given.



9 KaiV h\lqen ei|" ejk tw'n eJptaV ajggevlwn tw'n ejcovntwn taV" eJptaV fiavla" tw'n
gemovntwn tw'n eJptaV plhgw'n tw'n ejscavtwn kaiV ejlavlhsen met= ejmou' levgwn:
deu'ro, deivxw soi thVn nuvmfhn thVn gunai'ka tou' ajrnivou. 

The New Jerusalem was briefly presented in Rev_21:2, but now is pictured at length
(21:9-22:5) in a nearer and clearer vision.

10 kaiV ajphvnegkevn me ejn pneuvmati ejpiV o[ro" mevga kaiV uJyhlovn, kaiV e[deixevn moi
thVn povlin thVn aJgivan  jIerousalhVm katabaivnousan ejk tou' oujranou' ajpoV tou'
qeou' 
11 e[cousan thVn dovxan tou' qeou', oJ fwsthVr aujth'" o{moio" livqw/ timiwtavtw/ wJ"
livqw/ ijavspidi krustallivzonti. 
12 e[cousa tei'co" mevga kaiV uJyhlovn, e[cousa pulw'na" dwvdeka kaiV ejpiV toi'"
pulw'sin ajggevlou" dwvdeka kaiV ojnovmata ejpigegrammevna, a{ ejstin (taV ojnovmata)
tw'n dwvdeka fulw'n uiJw'n  jIsrahvl: 
13 ajpoV ajnatolh'" pulw'ne" trei'" kaiV ajpoV borra' pulw'ne" trei'" kaiV ajpoV novtou
pulw'ne" trei'" kaiV ajpoV dusmw'n pulw'ne" trei'". 
14 kaiV toV tei'co" th'" povlew" e[cwn qemelivou" dwvdeka kaiV ejp= aujtw'n dwvdeka
ojnovmata tw'n dwvdeka ajpostovlwn tou' ajrnivou. 
15 KaiV oJ lalw'n met= ejmou' ei\cen mevtron kavlamon crusou'n, i{na metrhvsh/ thVn
povlin kaiV touV" pulw'na" aujth'" kaiV toV tei'co" aujth'". 
16 kaiV hJ povli" tetravgwno" kei'tai kaiV toV mh'ko" aujth'" o{son (kaiV) toV plavto".
kaiV ejmevtrhsen thVn povlin tw'/ kalavmw/ ejpiV stadivwn dwvdeka ciliavdwn, toV mh'ko"
kaiV toV plavto" kaiV toV u{yo" aujth'" i[sa ejstivn. 

It is rectangular, both walls and city within. Babylon, according to Herodotus, was a
square, each side being 120 stadia. Diodorus Siculus says that Nineveh was also
foursquare.  It is not clear whether the 1500 miles (12,000 furlongs) is the measurement
of each of the four sides or the sum total. Some of the rabbis argued that the walls of the
New Jerusalem of Ezekiel would reach to Damascus and the height would be 1500 miles
high.

17 kaiV ejmevtrhsen toV tei'co" aujth'" eJkatoVn tesseravkonta tessavrwn phcw'n
mevtron ajnqrwvpou, o{ ejstin ajggevlou. 

That would be 216 feet high.  Though measured by an angel, a human standard was
employed, man’s measure which is angel’s (Bengel).

18 kaiV hJ ejndwvmhsi" tou' teivcou" aujth'" i[aspi" kaiV hJ povli" crusivon kaqaroVn o
{moion uJavlw/ kaqarw'/. 
19 oiJ qemevlioi tou' teivcou" th'" povlew" pantiV livqw/ timivw/ kekosmhmevnoi: oJ
qemevlio" oJ prw'to" i[aspi", oJ deuvtero" savpfiro", oJ trivto" calkhdwvn, oJ
tevtarto" smavragdo", 
20 oJ pevmpto" sardovnux, oJ e{kto" savrdion, oJ e{bdomo" crusovliqo", oJ o[gdoo"
bhvrullo", oJ e[nato" topavzion, oJ devkato" crusovpraso", oJ eJndevkato" uJavkinqo",
oJ dwdevkato" ajmevqusto", 



21 kaiV oiJ dwvdeka pulw'ne" dwvdeka margari'tai, ajnaV ei|" e{kasto" tw'n pulwvnwn
h\n ejx eJnoV" margarivtou. kaiV hJ platei'a th'" povlew" crusivon kaqaroVn wJ" u{alo"
diaughv". 
22 KaiV naoVn oujk ei\don ejn aujth'/, oJ gaVr kuvrio" oJ qeoV" oJ pantokravtwr naoV"
aujth'" ejstin kaiV toV ajrnivon. 

The whole city is a temple in one sense (Rev_21:16), but it is something more than a
temple even with its sanctuary and Shekinah Glory in the Holy of Holies.

23 kaiV hJ povli" ouj creivan e[cei tou' hJlivou oujdeV th'" selhvnh" i{na faivnwsin
aujth'/, hJ gaVr dovxa tou' qeou' ejfwvtisen aujthvn, kaiV oJ luvcno" aujth'" toV ajrnivon. 
24 kaiV peripathvsousin taV e[qnh diaV tou' fwtoV" aujth'", kaiV oiJ basilei'" th'"
gh'" fevrousin thVn dovxan aujtw'n eij" aujthvn, 
25 kaiV oiJ pulw'ne" aujth'" ouj mhV kleisqw'sin hJmevra", nuVx gaVr oujk e[stai ejkei', 
26 kaiV oi[sousin thVn dovxan kaiV thVn timhVn tw'n ejqnw'n eij" aujthvn. 
27 kaiV ouj mhV eijsevlqh/ eij" aujthVn pa'n koinoVn kaiV (oJ) poiw'n bdevlugma kaiV
yeu'do" eij mhV oiJ gegrammevnoi ejn tw'/ biblivw/ th'" zwh'" tou' ajrnivou. 

These recurrent glimpses of pagan life on earth and of hell in contrast to heaven in this
picture raise the question already mentioned whether John is just running parallel pictures
of heaven and hell after the judgment or whether, as Charles says: “The unclean and the
abominable and the liars are still on earth, but, though the gates are open day and night,
they cannot enter.” In apocalyptic writing literalism and chronology cannot be insisted on
as in ordinary books. The series of panoramas continue to the end.

22:1 KaiV e[deixevn moi potamoVn u{dato" zwh'" lamproVn wJ" kruvstallon,
ejkporeuovmenon ejk tou' qrovnou tou' qeou' kaiV tou' ajrnivou. 
2 ejn mevsw/ th'" plateiva" aujth'" kaiV tou' potamou' ejnteu'qen kaiV ejkei'qen xuvlon
zwh'" poiou'n karpouV" dwvdeka, kataV mh'na e{kaston ajpodidou'n toVn karpoVn
aujtou', kaiV taV fuvlla tou' xuvlou eij" qerapeivan tw'n ejqnw'n. 

Here again the problem occurs whether this picture is heaven before the judgment or
afterwards. Charles distinguishes sharply between the Heavenly City for the millennial
reign and the New Jerusalem that descends from heaven after the judgment. Charles
rearranges these chapters to suit his theory. But chronology is precarious here.

3 kaiV pa'n katavqema oujk e[stai e[ti. kaiV oJ qrovno" tou' qeou' kaiV tou' ajrnivou ejn
aujth'/ e[stai, kaiV oiJ dou'loi aujtou' latreuvsousin aujtw'/ 
4 kaiV o[yontai toV provswpon aujtou', kaiV toV o[noma aujtou' ejpiV tw'n metwvpwn
aujtw'n. 
5 kaiV nuVx oujk e[stai e[ti kaiV oujk e[cousin creivan fwtoV" luvcnou kaiV fwtoV"
hJlivou, o{ti kuvrio" oJ qeoV" fwtivsei ejp= aujtouv", kaiV basileuvsousin eij" touV"
aijw'na" tw'n aijwvnwn. 



“The visions of the Apocalypse are now ended; they have reached their climax in the
New Jerusalem” (Swete). Now John gives the parting utterances of some of the speakers,
and it is not always clear who is speaking.

6 KaiV ei\pevn moi: ou|toi oiJ lovgoi pistoiV kaiV ajlhqinoiv, kaiV oJ kuvrio" oJ qeoV"
tw'n pneumavtwn tw'n profhtw'n ajpevsteilen toVn a[ggelon aujtou' dei'xai toi'"
douvloi" aujtou' a} dei' genevsqai ejn tavcei. 
7 kaiV ijdouV e[rcomai tacuv. makavrio" oJ thrw'n touV" lovgou" th'" profhteiva" tou'
biblivou touvtou. 
8 KajgwV  jIwavnnh" oJ ajkouvwn kaiV blevpwn tau'ta. kaiV o{te h[kousa kaiV e[bleya, e
[pesa proskunh'sai e[mprosqen tw'n podw'n tou' ajggevlou tou' deiknuvontov" moi
tau'ta. 
9 kaiV levgei moi: o{ra mhv: suvndoulov" souv eijmi kaiV tw'n ajdelfw'n sou tw'n
profhtw'n kaiV tw'n throuvntwn touV" lovgou" tou' biblivou touvtou: tw'/ qew'/
proskuvnhson. 

Hora mē. The angel promptly interposes (legei, dramatic present). See note on Rev_19:10
for discussion of this same phrase hora mē when John had once before started to worship
the angel in his excitement. Here we have added to the words in Rev_19:10 “the
prophets” (ton propheton̄ ̄ ̄ ) and also “them which keep the words of this book” (ton̄
terounton tous logous tou bibliou toutoū ̄ ), the last a repetition from Rev_22:7. In both
places we have “Worship God” (toi theoi proskuneson̄ ̄ ̄ ). And not an angel.

10 KaiV levgei moi: mhV sfragivsh/" touV" lovgou" th'" profhteiva" tou' biblivou
touvtou, oJ kairoV" gaVr ejgguv" ejstin. 

This book is to be left open for all to read.

11 oJ ajdikw'n ajdikhsavtw e[ti kaiV oJ rJuparoV" rJupanqhvtw e[ti, kaiV oJ divkaio"
dikaiosuvnhn poihsavtw e[ti kaiV oJ a{gio" aJgiasqhvtw e[ti. 

The states of both the evil and the good are now fixed forever. There is no word here
about a “second chance” hereafter.

12  jIdouV e[rcomai tacuv, kaiV oJ misqov" mou met= ejmou' ajpodou'nai eJkavstw/ wJ" toV e
[rgon ejstiVn aujtou'. 
13 ejgwV toV a[lfa kaiV toV w\, oJ prw'to" kaiV oJ e[scato", hJ ajrchV kaiV toV tevlo". 
14 Makavrioi oiJ pluvnonte" taV" stolaV" aujtw'n, i{na e[stai hJ ejxousiva aujtw'n ejpiV
toV xuvlon th'" zwh'" kaiV toi'" pulw'sin eijsevlqwsin eij" thVn povlin. 
15 e[xw oiJ kuvne" kaiV oiJ favrmakoi kaiV oiJ povrnoi kaiV oiJ fonei'" kaiV oiJ
eijdwlolavtrai kaiV pa'" filw'n kaiV poiw'n yeu'do". 
16  jEgwV  jIhsou'" e[pemya toVn a[ggelovn mou marturh'sai uJmi'n tau'ta ejpiV tai'"
ejkklhsivai". ejgwv eijmi hJ rJivza kaiV toV gevno" Dauivd, oJ ajsthVr oJ lamproV" oJ
prwi>nov". 
17 KaiV toV pneu'ma kaiV hJ nuvmfh levgousin: e[rcou. kaiV oJ ajkouvwn eijpavtw: e[rcou.
kaiV oJ diyw'n ejrcevsqw, oJ qevlwn labevtw u{dwr zwh'" dwreavn. 



In Rev_22:17 we hear the voice of the Spirit of God inviting all who hear and see to heed
and to come and drink of the water of life freely offered by the Lamb of God.

18 Marturw' ejgwV pantiV tw'/ ajkouvonti touV" lovgou" th'" profhteiva" tou' biblivou
touvtou: ejavn ti" ejpiqh'/ ejp= aujtav, ejpiqhvsei oJ qeoV" ejp= aujtoVn taV" plhgaV" taV"
gegrammevna" ejn tw'/ biblivw/ touvtw/, 

This warning is directed against perversions of this book, not about the New Testament or
the Bible as a whole, though it may be true there also. Surely no warning was more
needed when we consider the treatment accorded the Apocalypse, so that Dr. Robert
South said that the Apocalypse either found one crazy or left him so.

19 kaiV ejavn ti" ajfevlh/ ajpoV tw'n lovgwn tou' biblivou th'" profhteiva" tauvth",
ajfelei' oJ qeoV" toV mevro" aujtou' ajpoV tou' xuvlou th'" zwh'" kaiV ejk th'" povlew"
th'" aJgiva" tw'n gegrammevnwn ejn tw'/ biblivw/ touvtw/. 
20 Levgei oJ marturw'n tau'ta: naiv, e[rcomai tacuv.  jAmhvn, e[rcou kuvrie  jIhsou'. 
21  JH cavri" tou' kurivou  jIhsou' metaV pavntwn. 

Select Bibliography

Achtemaier, Paul J.: Revelation 5:1-14. In: Interpretation 40 (1986)
283- 288.
Aune, David E.: The Prophetic Circle of the John of Patmos and the
Exegesis of Revelation 22,16. In: Journal for the study of the New
Testament 37 (1989) 103 - 116.
Baird, William: Visions, Revelation, and Ministry: Reflections on 2 Cor
12,1-5 and Gal 1,11-17. In: Journal of biblical literature 104 (1985)
651 - 662.
Beale, G.K.: Revelation. In: Carson, D.A. (Hg.), It is written:
Scripture citing scripture.. FS Lindars, Barnabas. Cambridge: Cambridge
University Press 1988, 318 - 336.
Bernard, Johannes: Deification and Alienation: Non-Biblical Terms in
the Light of Biblical Revelation. In:  Livingstone, Elizabeth A. (Hg.),
Studia biblica 1978. Sixth International Congress on Biblical Studies.
(Journal for the study of the Old Testament. Supplement series 11).
Sheffield: JSOT Press 1979, 27 - 39.
Bockmuehl, Markus N.: Revelation and mystery in ancient Judaism and
Pauline Christianity. (Wissenschaftliche Untersuchungen zum Neuen
Testament. Reihe 2 36). Tübingen: Mohr 1990.
Boring, M. Eugene: The Theology of Revelation. "the Lord our God the
Almighty Reigns". In: Interpretation 40 (1986) 257 - 269.
Buchanan, George W.: John of Patmos and the Angel of Revelation. In:
Shinan, Avigdor (Hg.), Proceedings of the sixth World Congress of



Jewish Studies. Volume 1. Division A. (Internationaler Kongreß für
Studien zum Judentum 6). Jerusalem: World Union of Jewish studies 1977,
35 - 50.
Cazelles, Henri: Aspirations a la Justice dans le Monde Prebiblique. La
Reponse divine Selon la Revelation Biblique. In: Cazelles, Henri:
Autour de l'Exode. (Études). (Sources bibliques). Paris: Gabalda 1987,
371 - 387.
Collins, Adela Yarbro: Persecution and Vengeance in the Book of
Revelation. In: Hellholm, David (Hg.), Apocalypticism in the
Mediterranean World and the Near East. FS Vielhauer, Philipp. Tübingen:
Mohr 1983, 729 -749.


